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ABSTRACT 
The purpose of the research paper is to re-examine a votive altar unearthed in 

2021 at Gramaçel (Deçan, Kosovo), bearing a fragmentary inscription for which the 
initial identification of the honoured deity could not be established with certainty. 
Through a detailed analysis of the palaeographic features and the dedicatory formula, 
this research seeks to identify the venerated deity, clarify the role of the dedicator, 
and assess the significance of the monument within the broader framework of Roman 
cults in Dardania. 

Scientific novelty. The re-examination of the inscription confirms, for the first time, 
that the altar was dedicated to the Roman goddess Ceres (‘Deae Cereri’) by Marcus 
Vulpius Redditus, a Roman citizen and ‘sacerdos’. This dedication constitutes the only 
epigraphically attested evidence of this cult within the territory of Dardania, thereby 
significantly enriching the epigraphic corpus of the region and, more broadly, that of 
the province of Upper Moesia. It also provides new insight into the presence and 
organization of agrarian cults in the Roman provincial world. The exceptional rarity of 
the ‘cognomen’ Redditus in the Roman onomastic record further enhances the value of 
this monument for provincial prosopographical and onomastic studies. 

Conclusions. The altar provides conclusive evidence for the dissemination of the 
cult of Ceres in this sector of Upper Moesia and attests to the active involvement of 
Romanized local elites in the organization and administration of Roman religious 
practices. The occurrence of the title ‘sacerdos’ indicates the presence of an 
institutionalized and enduring form of the cult, most probably associated with a 
permanent sacred installation, such as a temple or a designated ritual space, where 
the goddess Ceres was formally worshipped and venerated. This testimony sheds 
light on the interaction between elements of the Roman state religion and local socio-
cultural realities, while also underlining the significance of agrarian Roman cultic 
structures within the provincial economy and social framework. Furthermore, the 
substantial remains of construction materials documented in the area confirm the 
former existence of architectural edifices, thereby adding to the archaeological 
significance of the site where the altar was unearthed. 

This discovery not only extends the known geographical distribution of this cult 
but also opens new avenues for research into the dynamics between Roman religious 
institutions and provincial contexts, elucidating the integration of elements of the 
Roman state religion with local traditions and socio-cultural realities. 

Keywords: Ceres, Dardania, votive altar, ‘sacerdos’, Roman cults, Romanization, 
Latin epigraphy 
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АНОТАЦІЯ 
Мета статті полягає у повторному дослідженні вотивного вівтаря, 

виявленого у 2021 р. в Грамачелі (Дечан, Косово), що містить фрагментарний 
напис, для якого первісна ідентифікація шанованого божества не могла бути 
встановлена з упевненістю. На основі детального аналізу палеографічних 
особливостей і формули посвячення дане дослідження спрямоване на 
ідентифікацію шанованого божества, уточнення ролі посвятителя й оцінку 
значення пам’ятника у ширшому контексті римських культів у Дарданії. 

Наукова новизна. Повторне дослідження напису вперше підтверджує, що 
вівтар був присвячений римській богині Церері (Deae Cereri) Марком Вульпієм 
Реддітом, римським громадянином і sacerdos. Це посвячення являє собою єдине 
епіграфічно засвідчене свідчення даного культу на території Дарданії, тим самим 
істотно збагачуючи епіграфічний корпус регіону і, ширше, провінції Верхня 
Мезія. Воно також дає нове уявлення про присутність та організацію аграрних 
культів у римському провінційному світі. Виняткова рідкість cognomen Redditus в 
римській ономастичній традиції додатково підвищує значення даного 
пам’ятника для провінційних просопографічних й ономастичних досліджень. 

Висновки. Вівтар є переконливим свідченням поширення культу Церери у 
даному регіоні Верхньої Мезії та свідчить про активну участь романізованих 
місцевих еліт в організації й адмініструванні римських релігійних практик. 
Згадування титулу ‘sacerdos’ вказує на наявність інституціоналізованої та 
стійкої форми культу, ймовірно пов’язаної з постійною священною спорудою, 
такою як храм або спеціально відведений ритуальний простір, де богиня 
Церера офіційно шанувалась і прославлялася. Це свідчення проливає світло на 
взаємодію елементів римської державної релігії та місцевих соціокультурних 
реалій, а також підкреслює значення аграрно-римських культових структур у 
рамках провінційної економіки та соціальної системи. Крім того, значні 
залишки будівельних матеріалів, зафіксовані у даній місцевості, підтверджують 
колишнє існування архітектурних споруд, тим самим посилюючи археологічну 
значущість ділянки, де було виявлено вівтар. 

Це відкриття не лише розширює відому географічну область поширення 
даного культу, а й відкриває нові перспективи вивчення динаміки взаємин між 
римськими релігійними інститутами та провінційними контекстами, 
проясняючи інтеграцію елементів римської державної релігії з місцевими 
традиціями та соціокультурними реаліями. 

Ключові слова: Церера, Дарування, вотивний вівтар, sacerdos, римські 
культи, романізація, латинська епіграфіка 
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INTRODUCTION 
Jagozë is an archaeological site located in present-day Kosovo, associated with the 

ancient region of Dardania. It is primarily known for a Roman-period altar that has 
drawn scholarly attention due to its possible connection with the cult of the Roman 
goddess Ceres. 

During construction works for a small chapel within the Catholic cemetery 
complex at Jagozë, in the locality known to residents as Potxhake (Deçan), two altars 
were brought to light in 2021. Following their discovery, both monuments were 
transferred to the Ethnographic Museum in Peja, where they remain preserved. The 
altars are only partially extant, with sections of the inscribed panel and the base 
missing. One specimen bears a fully preserved inscription dedicated to Jupiter, while 
the other contains a fragmentary text, worn and damaged across part of its epigraphic 
field, and lacking an initial secure identification of the deity. 

The site of the altar discovery occupies a gently sloping hillside, presently 
functioning as a cemetery complex. At its centre, in a topographically prominent 
position, stands a small chapel. The hill commands an elevated and strategic vantage 
over the surrounding landscape, providing a wide and advantageous visual field. The 
adjacent terrain consists of extensive tracts of arable land, intensively cultivated, 
reflecting the long-standing agricultural exploitation of the area and underscoring its 
rural character closely tied to farming practices. 

 

 
 

Fig. 1. Aerial view of the site where the altar was discovered 
(Source: Photograph by the authors) 
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This topographic setting, combining high visibility with easy access from the 
surrounding fields, is characteristic of many settlement locations from prehistoric 
periods. Comparable sites are documented throughout the territory of Kosovo, which 
was inhabited continuously from the Chalcolithic period through the Middle Ages1. The 
configuration of the terrain would have been conducive to the establishment of a 
similar settlement in this area; however, in the absence of archaeological excavations 
and the resulting stratigraphic and material evidence, it remains impossible to confirm 
such an interpretation. A preliminary surface inspection undertaken by the authors2 in 
the vicinity recorded abundant remains of construction material, including dressed 
stone, brick, and fragments of mortar, attesting to the former presence of architectural 
structures in the immediate area. According to local landowners, such materials are 
regularly brought to the surface during agricultural activities, further indicating a long 
history of occupation and structural activity at the site.  

The purpose of the research paper is to re-examine a votive altar unearthed in 2021 
at Gramaçel (Deçan, Kosovo), bearing a fragmentary inscription for which the initial 
identification of the honoured deity could not be established with certainty. Through 
a detailed analysis of the palaeographic features and the dedicatory formula, this 
research seeks to identify the venerated deity, clarify the role of the dedicator, and 
assess the significance of the monument within the broader framework of Roman 
cults in Dardania. 

 
LITERATURE REVIEW 

The veneration of the cult of Ceres in the Balkan provinces is relatively 
infrequently attested in the epigraphic record, yet it provides valuable evidence for 
tracing its geographical distribution3. In several of these attestations, Ceres appears 

                                                
1 Regarding the distribution, typology, and characteristics of these settlements, see: Alaj P. Les habitats 
de l’Âge du fer sur le territoire de l’actuel Kosovo: doctoral thesis. Lyon: Université Lumière Lyon 2, 
2019. URL: http://www.theses.fr/2019LYSE2097 
2 Given that the archaeological context of their discovery has not been clarified, it was deemed essential 
to carry out a detailed survey of the area in order to obtain additional data and achieve a more 
comprehensive understanding of its archaeological setting. 
3 On the attestations of her cult in the province of Macedonia, see: Clauss M., Kolb A., Slaby W.A. 
Epigraphik-Datenbank Clauss/Slaby (EDCS), inscription EDCS-ID: 76000018. URL: 
http://db.edcs.eu/epigr/; in Moesia Inferior, see: Cagnat R., Schmidt J., Dessau H., Lafaye G. L’Année 
épigraphique: revue des publications épigraphiques relatives à l’Antiquité romaine. No. 48. Paris: Ernest 
Leroux, 1901; Corpus Inscriptionum Latinarum. Vol. 3. Berlin: Georg Reimer, 1873. No. 12379; 
Lungarova P.P. Rimskite kultove v provinciya Dolna Miziya: Katalog na pametnicite. Veliko Tărnovo: 
Universitetsko izdatelstvo „Sv.Sv. Kiril i Metodij“, 2012. No. 464; Ubi Erat Lupa. No. 22136. Epigraphische 
Datenbank. URL: https://lupa.at; Année Épigraphique. No. 174. Paris: Presses Universitaires de France, 
1963; in Dalmacia, see: Corpus Inscriptionum Latinarum. Vol. 3. Berlin: Georg Reimer, 1873. Nos. 8508, 
14664, 1717; Année Épigraphique. Paris: Presses Universitaires de France, 2011. No. 297; in Panonia, 
see: Corpus Inscriptionum Latinarum. Vol. 3. Berlin: Georg Reimer, 1873. No. 10511; Cugusi P., 
Sblendorio Cugusi M.T. Carmina Latina Epigraphica Pannonica (CLEPann). Testi e manuali, 96. No. 67. 
Bologna: Pàtron Editore, 2007; L’Année Épigraphique. No. 31. Paris: Presses Universitaires de France, 
1947; L’Année Épigraphique. No. 165. Paris: Presses Universitaires de France, 1965; in Dacia, see: 
L’Année Épigraphique. No. 777. Paris: Presses Universitaires de France, 2010; L’Année Épigraphique. 
No. 308. Paris: Presses Universitaires de France, 1959; Florescu G., Petolescu C.C. (eds.). Inscriptiones 
Daciae Romanae. Vol. II: Oltenia și Muntenia. No. 196. București: Editura Academiei Republicii Socialiste 
România, 1977; Epigraphik-Datenbank Clauss/Slaby (EDCS). Inscription EDCS-ID: 45100366. URL: 
http://db.edcs.eu/epigr/ 
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in conjunction with other agrarian-Roman deities, such as Liber Pater4 or Dionysus5, 
both closely associated with agricultural fertility and seasonal cycles. Within the 
province of Upper Moesia, dedications to Ceres are particularly rare; to date, only 
three examples have been recorded: one from Ratiaria6 (Bulgaria) and two from 
Viminacium (Serbia)7. 

Within the context of Dardania, no epigraphic or iconographic evidence for the cult 
of Ceres had been attested prior to this discovery. By contrast, earlier research has 
identified the presence of other agrarian Roman cults in the province, notably that of 
Liber Pater8. The absence of Ceres from the archaeological record outside major 
urban centres such as Viminacium and Ratiaria created a significant lacuna in the 
mapped distribution of the cult, one that could reasonably be interpreted as 
indicative of a restricted diffusion in rural areas. The find from Jagozë substantially 
modifies this picture by providing the first tangible evidence for the existence of this 
cult in what was likely a rural setting, closely integrated with agricultural production. 

The altar was first published by Sefer Lajçi, a staff member of the Ethnological 
Museum in Peja. Notably, in his treatment the author presented only a partial reading 
of the inscription, advancing the hypothesis that it might have been dedicated to a 
local goddess. However, this hypothesis was not accompanied by arguments 
supported by philological, epigraphic, or iconographic analysis. The reading 
published by Lajçi was fragmentary, thereby limiting not only the possibility of 
securely identifying the deity to whom the dedication was made, but also that of 
determining the identity of the individual who commissioned the monument and his 
social status9. 

Subsequently, Naser Ferri advanced the suggestion that the monument may have 
been dedicated to the goddess Erida10. While this interpretation is more explicitly 
articulated in nominative form, it finds no consistent corroboration in the preserved 
epigraphic evidence, owing to clear discrepancies between the surviving text on the 
altar and the proposed restoration. In addition to the uncertain identification of the 
deity, Ferri’s reading did not succeed in accurately reconstructing the name of the 
dedicator, although the latter’s profession was correctly determined. 

These circumstances made it necessary to undertake a comprehensive re-
examination of the monument on philological, palaeographic, and comparative 
grounds. The primary objective was to determine with precision the deity to whom 
the monument was dedicated, to clarify the role of the dedicator, and to assess the 
significance of the monument within the framework of Roman cults in Dardania. This 
                                                
4 Corpus Inscriptionum Latinarum. Vol. 3. Berlin: Georg Reimer, 1873. No. 14214,01. 
5 Ibid. No. 12379.  
6 Ibid. No. 8085. 
7 Ibid. No. 8102; Petrović P. Inscriptiones de Moesia Superior. Vol. II, pars 3. No. 4. Beograd: 
Archaeological Institute, 1986. 
8 Corpus Inscriptionum Latinarum. Vol. 3… No. 8248; Zaninović M. Štovanje Libera na istočnom Jadranu. 
Simposij Duhovna kultura Ilira (Herceg Novi 4.-6.11.1982), Posebna izdanja Akademije nauka i umjetnost 
67. Centar za Balkanološka ispitivanja, 1984. Vol. 11. P. 251; Kalaja-Hajdari E. Shndërrimet në Dardani 
gjatë periudhës romake: proceset ekonomike, social-politike dhe kulturore. Prishtinë: Instituti i Historisë 
“Ali Hadri”, 2017. No. 201. 
9 Lajqi S. Dardanian antiquity. The European Journal of Humanities and Social Sciences. 2021. Vol. 1 (1). 
P. 18-21. DOI: https://doi.org/10.29013/EJHSS-21-1-18-21 
10 Naser F. Gjetjet e reja epigrafike dhe numizmatike të zbuluara dhe të publikuara në Kosovë mes viteve 
1980 dhe 2020. Prishtinë: Instituti Albanologjik, 2022. P. 61-62. 
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process required a careful and detailed study of the inscription’s textual 
characteristics and presentation. 

 
ANALYSIS AND REINTERPRETATION OF THE INSCRIPTION 

The preserved fragment of the altar measures 47×28×25 cm. The lower section, 
including the base, is missing, while the epigraphic field, enclosed within a simply 
executed linear frame, occupies an area of 26×24 cm. The capital is adorned with a 
centrally placed rosette composed of eight palmettes. Although rendered with a 
relatively modest degree of craftsmanship, the ornamentation imparts to the overall 
composition a deliberately symmetrical and solemn aspect, aligning with the visual 
language of Roman provincial monuments. The palmettes are arranged in a stylized 
radial configuration, their shallow and gently curved petals creating a refined 
modulation of light and shadow on the surface, though without attaining the 
elaborate finesse observed in the most accomplished carvings of the period in the 
Dardanian region. The lateral faces of the monument were originally embellished 
with acroteria, of which only the left-hand example survives in part. This decorative 
vocabulary, characteristic of Roman-period epigraphic monuments from Dardania, 
reveals both the technical proficiency of local stonecutters and their capacity to adapt 
metropolitan Roman artistic conventions to a provincial context imbued with subtle 
elements of indigenous tradition11. 

Within the epigraphic field, a dedicatory inscription is preserved, arranged in 
three lines with letter heights ranging from 4.5 to 5 cm. Notably, the letter C in both 
the first and third lines is markedly smaller (2 cm). This reduction in letter size is 
most plausibly the result of an error in spatial planning by the stonecutter 
(lapidarius). 

The inscription does not employ conventional punctuation marks. An exception is 
a single hedera in the second line, positioned as a separating element between the 
name of the deity and that of the dedicator. In addition to its divisional role, the 
hedera may have served a decorative function, enhancing the visual articulation of the 
text. Furthermore, the inscription displays a systematic use of ligatures, as attested in 
the second line (ULP, RE) and in the third line (DD). Such ligatures, beyond their 
practical purpose of conserving space, also contributed to the visual balance of the 
layout, reflecting a widespread practice in Roman epigraphy aimed at optimizing both 
spatial economy and aesthetic symmetry within the epigraphic field. 

In the first line, the formula DEA CERE is clearly legible, although the final letter 
(E) is less distinct due to damage to the monument. With the exception of the letter C, 
the other letters maintain a relatively consistent height. It is highly unusual for the 
name of a deity to commence with an initial letter that is markedly smaller than the 
rest of the inscription. This anomaly most plausibly results from an omission by the 
lapidarius, who may have inadvertently neglected to carve the letter during the initial 
execution of the line and, upon realizing the omission, retroactively inserted it. Given 
the restricted remaining space, the letter was accommodated through a spatially 
economical and somewhat creative adjustment. It is likewise probable that the 
                                                
11 For the workshops, stylistic features, and decorative forms of funerary monuments from Dardania, as 
well as the integration of local and Roman elements, see: Dobruna-Salihu E. Plastika dekorative dhe 
figurative e gurit në Dardani gjatë kohës romake: sepulkrale dhe e kultit. Vols. 1-2. Prishtinë: Instituti 
Albanologjik i Prishtinës, 2005. 1027 p. 
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decision to replicate the letter C in the third line at the same reduced size as in the 
first – despite the availability of ample space – was a deliberate choice intended to 
preserve the visual coherence of the inscription and to mitigate the conspicuousness 
of the initial irregularity. Such retroactive insertions and proportional adjustments 
are occasionally attested in Roman provincial epigraphy as pragmatic solutions to 
layout miscalculations. 

The second line begins with the letter R, followed by a hedera employed as a 
divider between the name of the goddess and that of the dedicator. This is succeeded 
by the sequence M VLP RE, an abbreviated rendering of the dedicator’s name. In the 
third line, the sequence DD SACERD appears, where DD continues from the second 
line as the abbreviation of the dedicator’s cognomen, while SACERD identifies his 
office as priest (sacerdos). The division of the cognomen across two lines, together 
with the systematic use of abbreviations, reflects a conscious adaptation of the layout 
to the constraints of the inscribed field, ensuring at once both the hierarchical order 
and the visual balance of the epigraphic composition. 

Based on this content, the inscription may be transcribed and translated as 
follows: 

DEA CERE 
R ❦ M VLP RE 
DD SACERD 
[…] 
 
Deae Cere/r(i), ❦ M(arcus) Vlp(iu)s Re/dd[itus], sacerd[os] […] 
To the goddess Ceres Regina, Marcus Ulpius Redditus, priest […]. 

 

  
Fig. 2. Altar dedicated to the goddess Ceres by M. Vlp(ius) Redd[itus] 

(Source: Photograph by the authors; drawing by F. Berisha & authors) 
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The identification as a dedication to Ceres is justified not only by the clear reading 
of the first line, but also because, among all possible forms beginning with ‘CERE’ in 
Latin inscriptions, this is the only one that fits both morphologically and in the 
dedicatory context to the goddess Ceres. The formula Deae Cereri is well known and 
well attested throughout the Roman Empire in dedications to this deity12, which 
makes this reading not only acceptable but also firmly supported by abundant 
epigraphic evidence. 

The dedicator of the monument, M. Vlp(ius) Redd[itus], bears the tria nomina, a 
clear indicator of Roman citizenship. The gentilicium Ulpius suggests that his family 
may have obtained this status during, or shortly after, the reign of Emperor Trajan – a 
period in which this nomen became widely disseminated as a result of the granting of 
citizenship to veterans and to privileged inhabitants of the provinces13. Due to a 
lacuna in the inscription, caused by damage to the monument, particularly on its right 
side, it is not possible to determine with certainty whether the ligatured ‘DD’ formed 
part of the cognomen itself or referred instead to his origin or an official function. 
Nevertheless, the morphological structure of the personal name provides sufficient 
grounds to interpret this element as part of the cognomen rather than as an indicator 
of origin (e.g., Dardanus). The cognomen Redditus is exceedingly rare in the Roman 
epigraphic corpus, rendering this attestation of particular significance for the study of 
provincial onomastics, especially in Dardania (Moesia Superior)14. 

A particularly significant element of the inscription is the title sacerdos, which 
attests that M. Vlp(ius) Redd[itus] occupied a clearly defined official position within 
the cult of Ceres. In Roman religion, priests were entrusted not only with the 
performance of religious ceremonies but also, in many cases, with the administration 
of sacred spaces and the properties attached to them15. In provincial contexts, the 
presence of a sacerdos was often associated with the existence of a permanent cultic 
structure – such as a temple or a designated ritual precinct. This lends weight to the 

                                                
12 Accordingly, the goddess Ceres was venerated and worshipped across the expanse of the Roman 
Empire, as in Caccano/Fabrateria Vetus – Corpus Inscriptionum Latinarum. Vol. X. Berlin: G. Reimer, 
1883. No. 5654; Corpus Inscriptionum Latinarum. Vol. 5. Berlin: Georg Reimer, 1872. No. 761, P. 1024; in 
Formia, – Corpus Inscriptionum Latinarum. Vol. X. Berlin: G. Reimer, 1883. No. 6109; in Ravenna, – 
Corpus Inscriptionum Latinarum. Vol. XI. Berlin: G. Reimer, 1888. No. 12; in Bolsena/Volsinii, – Corpus 
Inscriptionum Latinarum. Vol. XI. Berlin: G. Reimer, 1888. No. 7272; in Roma, – Corpus Inscriptionum 
Latinarum. Vol. VI. Berlin: Georg Reimer, 1876. No. 31930; in Aquileia, – Corpus Inscriptionum 
Latinarum. Vol. V. Berlin: Georg Reimer, 1872. No. 761; in Cherchell/Caesarea, – Epigraphik-Datenbank 
Clauss/Slaby (EDCS), inscription EDCS-ID: 45900039. (n.d.). URL: from http://db.edcs.eu/epigr/ 
13 For the distribution of this gentilicium in Dardania, see: Mirdita Z. Antroponimia e Dardanisë në kohën 
romake. Prishtinë: Rilindja, 1981. 348 p; Kalaja-Hajdari E. Shndërrimet në Dardani gjatë periudhës 
romake: proceset ekonomike, socio-politike dhe kulturore. Prishtinë: Instituti i Historisë “Ali Hadri”, 
2017. 422 p; Hajdari A. Ulpiana et la romanisation de la Dardanie [thèse de doctorat]. Grenoble: 
Université Pierre-Mendès-France, Grenoble 2, 2013. 309 p.  
14 Mócsy A., Feldmann R., Marton E., Szilágyi M. Onomasticon Provinciarum Europae Latinarum (OPEL). 
Vol. IV: Quadratia–Zures. Wien: Forschungsgesellschaft Wiener Stadtarchäologie, 2002. P. 24; 
De Rossi G.B., Ferrua A. Inscriptiones Christianae Urbis Romae septimo saeculo antiquiores. Nova series. 
Vol. IV: Coemeteria inter vias Appiam et Ardeatinam. Roma: Pontificium Institutum Archaeologiae 
Christianae, 1964. No. 12611; Kajanto I. The Latin cognomina. Helsinki: Societas Scientiarum Fennica, 
1965. P. 355; Solin H., Salomies O. Repertorium nominum gentilium et cognominum Latinorum. 
Hildesheim: Olms-Weidmann, 1994. P. 390. 
15 Scheid J. An introduction to Roman religion / Trans. by J. Lloyd. Indianapolis: Indiana University Press, 
2003. P. 129-145. (Originally published in French in 1998).  
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hypothesis that in Jagozë, specifically at the toponym known locally as Potxhake, 
there may once have existed such a site, directly connected to the agricultural life of 
the local community. 

With regard to its dating, it is difficult to determine with certainty the precise 
period to which the altar should be assigned, as the inscription does not preserve 
epigraphic features that would permit a more precise chronological attribution. 
Nevertheless, on the basis of its decorative characteristics, palaeographic features, 
and the archaeological context of its discovery, a tentative dating to the 2nd–
3rd centuries can be proposed. 

The discovery of this inscription represents the only documented epigraphic 
evidence to date for the worship of the goddess Ceres in the territory of Kosovo and, 
as such, is of particular importance for the study of the distribution and 
manifestations of Roman cults in this region during antiquity. This dedication not 
only expands the epigraphic corpus of the province of Moesia Superior but also offers 
clear proof of the diffusion of the cult of Ceres in this part of Moesia (Dardania), 
where it had not previously been attested. While in Dardania this appears to be a 
unique case, the situation differs in other parts of Moesia Superior, where instances of 
devotion to Ceres, “the goddess of vegetative processes”, to use G. Dumézil’s16 
terminology, are attested, as evidenced by dedications discovered at Ratiaria and 
Viminacium17. 

Ceres was a highly venerated and widely worshipped deity in the Roman world. 
She occupied a central place in Roman mythology as the goddess of agriculture, 
fertility, and agricultural cycles, as well as the fertility of the land. Her prominence 
was clearly reflected in the Roman religious calendar, most notably in the festival of 
the Cerealia, celebrated annually on 19 April. The festivities included, among other 
rites, the sacrifice of a fertile heifer and the unusual ritual of releasing foxes into the 
circus with burning torches tied to their tails18, an act symbolizing the ripening of the 
grain and its emergence from the soil. 

 
CONCLUSIONS 

The re-examination of the altar confirms that it is a dedication to the goddess 
Ceres by Marcus Vulpius Redditus, serving as her priest (sacerdos). This find, the only 
documented epigraphic evidence of its kind in Dardania, attests to the presence of 
this cult and adds a significant new datum to the study of the distribution and 
organization of Roman cults in the province of Moesia Superior. 

The presence of the title sacerdos should not be regarded merely as an onomastic 
reference but as a direct indicator of an institutionalized and enduring form of 

                                                
16 Dumézil G. La religion romaine archaïque: Avec un appendice sur la religion des Étrusques. Paris: 
Payot, 1974. P. 602. 
17 Corpus Inscriptionum Latinarum. Vol. III. Berlin: Georg Reimer, 1873. No. 8102; Petrović P. 
Inscriptiones de Moesia Superior. Vol. II, pars 3. No. 3. Beograd: Archaeological Institute, 1986; Dessau H. 
Inscriptiones Latinae Selectae. Vol. II. Berlin: Weidmann, 1902. No. 7172: Cereri / Aug(ustae) / C(aius) 
Seuerius / Valens, dec(urio) / et quaest(or), IIui(r) / munic(ipii) Ael(i) / Vim(inacii), ob hon(orem) / 
[d]ecur(ionatus), po[s(uit)] (“To the August Ceres, C. Seuerius Valens, decurion and quaestor, duumvir of 
the municipium Aelium of Viminacium, set this up in honour of the decurionate”).  
18 Dumézil G. La religion romaine archaïque: avec un appendice sur la religion des Étrusques. Paris: 
Payot, 1974. P. 380. For the ritual of releasing the foxes, see: Ovide. Les Fastes. Livre IV, v. 679-682. Éd. et 
trad. John Scheid, Mireille Molinier-Arne. Paris: Les Belles Lettres, 2002. 
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worship, most likely associated with a permanent structure such as a temple or a 
defined ritual precinct. This attests to the active role of the Romanized local elites in 
sustaining and overseeing cult practices, and demonstrates that the adoption of 
Roman religion in Dardania was not simply a formal appropriation, but entailed full 
integration into its organizational frameworks and the religious life of the province. 

From the perspective of decorative execution, it is clear that the altar was carved 
from low-quality stone (limestone) and does not exhibit fine workmanship or refined 
ornamentation. The surviving decorative elements lack the hallmarks of advanced 
craftsmanship and instead reveal a schematic treatment of forms and motifs, marked 
by an absence of intricate detail and an inconsistency in the depth of the relief. These 
features point to the use of basic stone-carving techniques. Taken together, these 
characteristics situate the altar within the category of monuments displaying 
distinctly provincial traits, in which the influence of Roman models was assimilated 
and adapted in line with local artistic traditions, the technical capacities of local 
workshops, and the economic means of their commissioners. 

The discovery of this altar constitutes a substantial addition to the epigraphic 
corpus of Dardania and revises the established map of the distribution of the cult of 
Ceres within the province. It offers well-documented evidence for the presence of an 
institutionalized agrarian cult in the region, thereby opening new avenues for 
research into the interaction between the Roman state religion and local socio-
cultural realities. Given its significance, the monument warrants a prominent position 
in future scholarship on the process of Romanization and the development of cultic 
practices in the Western Balkans. 
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